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Abstract 

 

Post 7/7 and other terrorist attacks and arrests of suspected terrorists in Britain and across Europe, 

there has been an exponential increase in Islamophobic rhetoric and Agendas , including calls to 

ban the Qur'an Monitor or close mosques , deport Muslim citizens and halt immigration from 

Muslim countries. The result has been the growth of islamophobia , a widespread suspicion of 

mainstream Muslims and discrimination towards Muslims based on their religion or race, that has 

led to hate crimes and other acts of violence .The war on terror has raised difficult questions and 

choices for Muslims in the western world .In many countries government policies designed to 

control the Muslim community , to "domesticate" Islam, have put pressure on Muslims not 

simply to integrate into a multicultural society but to assimilate by abandoning  elements of their 

Muslim belief and Culture in order to enjoy full participation in their new country . Changing 

political and legal environment in western countries threaten and undermine Muslims' acceptance 

by others, their quality of life, and their security. Many face workplace discrimination, racial and 

religious profiling, and overzealous security measures. The situation has become especially 

difficult for the British Pakistanis that face harassment, unwarranted scrutiny, and indictment 

without prompt adjudication because the bombers of the 7/7 London Bombings were British 

Pakistanis, the fingers were pointed towards British Pakistani Muslims Community who became 

viewed as terrorists and trouble makers responsible for all bad events in Britain even if they have 

no hands on them. All the Anti-Terrorism measures that were enacted helped in the increase of 

the discrimination, racism and alienation of the British Pakistanis Muslim Community. The 

Muslim Community reactions stressed on the need not to allow the transformation of migrants, 

refugees and religious minorities in European countries to «ram a new scapegoat»  and ask for 

more space in the media. 
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Résumé 

 

Poster 7/7 et d'autres attaques terroristes et les arrestations de terroristes présumés en Grande-

Bretagne et en Europe, il y a eu une augmentation exponentielle de la rhétorique islamophobe et 

Agendas, y compris les appels à interdire le Coran moniteur ou à proximité des mosquées, 

expulser les citoyens musulmans et mettre un terme à l'immigration des pays musulmans. Le 

résultat a été la croissance de l'islamophobie, une suspicion généralisée des musulmans 

traditionnels et de la discrimination envers les musulmans sur la base de leur religion ou de la 

race, qui a conduit à des crimes haineux et d'autres actes de violence .La guerre contre le 

terrorisme a soulevé des questions difficiles et des choix pour les musulmans dans le monde 

occidental .En politiques de nombreux pays du gouvernement visant à contrôler la communauté 

musulmane, à "domestiquer" l'Islam, ont mis la pression sur les musulmans non seulement à 

intégrer dans une société multiculturelle, mais à assimiler par l'abandon des éléments de leur 

croyance et de la culture musulmane afin pour profiter de la pleine participation dans leur 

nouveau pays. Changer l'environnement politique et juridique dans les pays occidentaux 

menacent et saper l'acceptation des musulmans par d'autres, leur qualité de vie et leur sécurité. 

Beaucoup sont victimes de discrimination en milieu de travail, le profilage racial et religieux, 

ainsi que des mesures de sécurité trop zélés. La situation est devenue particulièrement difficile 

pour les Pakistanais britanniques qui sont victimes de harcèlement, de contrôle injustifiée, et 

l'acte d'accusation sans règlement rapide parce que les bombardiers des 7/7 attentats de Londres 

étaient des Pakistanais britanniques, les doigts pointés vers la Colombie-pakistanais musulmans 

communautaire qui est devenu perçue comme terroristes et décideurs responsables de tous les 

mauvais événements en Grande-Bretagne de la panne, même si elle n'a pas la main sur eux. 

Toutes les mesures antiterroristes qui ont été adoptées ont contribué à l'augmentation de la 

discrimination, le racisme et l'aliénation de la communauté musulmane Pakistanais britanniques. 

Les réactions de la Communauté musulmane ont souligné la nécessité de ne pas permettre la 

transformation des migrants, des réfugiés et des minorités religieuses dans les pays européens à 

«ram un nouveau bouc émissaire» et demander plus d'espace dans les médias. 
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 الملخص

 

 خطبة فً هبئٍخ صٌبدح هٕبن وبْ ، أوسوثب أٔذبء وِخزٍف ثشٌطبٍٔب فً ثهُ اٌّؾزجه االسهبثٍٍٓ واعزمبي 7/7 هجىِبد  ثعذ

 اٌّغٍٍّٓ اٌّىاطٍٕٓ رشدًٍ اٌّغبجذ، غٍك أو اٌمشآْ ِشالجخ ٌذظشو اٌّىبٌّبد رٌه فً ثّب األعّبي، وجذاوي اإلعالَ وشاهٍخ

 اٌّغٍٍّٓ اٌزٍبس ِٓ واعع ٔطبق عٍى واٌؾه اإلعالِىفىثٍب، ظبهشح ّٔى إٌزٍجخ ووبٔذ. اإلعالٍِخ اٌذوي ِٓ اٌهجشح وولف

 واٌذشة. وأثبس اٌعٕف أعّبي ِٓ وغٍشهب اٌىشاهٍخ جشائُ إٌى أدد اٌزً اٌعشق، أو دٌٕهُ أعبط عٍى اٌّغٍٍّٓ ضذ واٌزٍٍّض

 إٌى رهذف اٌذوي ِٓ اٌعذٌذ اٌذىىٍِخ اٌغٍبعبد وفً. اٌغشثً اٌعبٌُ فً ٌٍّغٍٍّٓ اٌصعجخ واٌخٍبساد األعئٍخ اإلسهبة عٍى

 ِزعذد ِجزّع فً االٔذِبج عٍى فمظ وٌٍظ اٌّغٍٍّٓ عٍى واٌضغظ اإلعالَ،" رذجٍٓ" إٌى اٌّغٍُ، اٌّجزّع عٍى اٌغٍطشح

 رغٍٍش. اٌجذٌذ ثٍذهُ فً اٌىبٍِخ ثبٌّؾبسوخ اٌزّزع أجً ِٓ واٌثمبفخ اإلعالًِ إٌّبٔهُ عٕبصش عٓ ثبٌزخًٍ العزٍعبة وٌىٓ اٌثمبفبد

 ِٓ اٌعذٌذ. وإِٔهُ دٍبرهُ، ٔىعٍخ اَخشٌٓ، لجً ِٓ اٌّغٍٍّٓ ولجىي ثزمىٌض رهذد اٌغشثٍخ اٌذوي فً واٌمبٔىٍٔخ اٌغٍبعٍخ اٌجٍئخ

 ثبٌٕغجخ خبصخ صعجب اٌىضع أصجخ. ِفشط األٍِٕخ واٌزذاثٍش واٌذًٌٕ، اٌعٕصشي واٌزٍّٕظ اٌعًّ، ِىبْ فً وجه رٍٍّض

 اٌّهبجٍّٓ إٌى اإلؽبسح ورّذ ، اٌفصً عشعخ دوْ واالرهبَ اٌّجشس، غٍش واٌزذلٍك اٌزذشػ رىاجه اٌزً اٌجشٌطبٍٔخ ٌٍجبوغزبٍٍٔٓ

 عٍى إٌٍه ٌٕظش أصجخ اٌزي اٌجبوغزبٍٔخ اٌجبٌٍخ اٌّغٍٍّٓ اٌجشٌطبٍٍٔٓاالرهبَ ٔذى  أصبثعوارذهذ  7/7 ٌٕذْ رفجٍشاد ِٓ

 جٍّع عبعذد. ٌذ فً رٌه  ٌذٌهُ ٌٍغذ ٌى دزى ثشٌطبٍٔب فً اٌغٍئخ األدذاس جٍّع عٓ اٌّغؤوٌخ اٌؾغت وِثٍشي اإلسهبثٍٍٓ

. اٌجشٌطبٍٍٔٓ اٌجبوغزبٍٍٔٓ ِغٍُ اٌجّبعخ واالغزشاة واٌعٕصشٌخ اٌزٍٍّض ِٓ اٌضٌبدح فً عٕهب رُ اٌزً اإلسهبة ِىبفذخ رذاثٍش

 األوسوثٍخ اٌذوي فً اٌذٌٍٕخ واأللٍٍبد واٌالجئٍٓ اٌّهبجشٌٓ ِٓ ٌٍزذىي اٌغّبح عذَ ضشوسح عٍى ِغٍُ اٌّجزّع رفبعالد أوذد

.اإلعالَ وعبئً فً اٌّغبدخ ِٓ اٌّضٌذ وطٍت «جذٌذ فذاء وجؼ» إٌى  
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General Introduction 

 

Racism occurs all over the world. To believe that there would be a point where racism 

would not exist is too idealistic. Racism has occurred in the past and racism continues to occur 

today. Yes, it is true that there is no more slavery; it is true that people are not as discriminatory 

to African Americans as they used to be, but as a matter of fact, something does not end when it 

shifts. Racism and discrimination have shifted towards a Muslims. Racism towards Islam and 

particularly the British Pakistanis increased after 7/7events. Society understands that being 

prejudice is wrong, however, they still have negative opinions about Muslims. 

British Pakistani Muslims Community especially have been the focus of official, media 

and popular concern about „terrorism‟ and suicide bombings since 2005 ,and this was heightened 

by the discovery that three of the four 7/7 bombers were British Pakistanis. 

 For example, we are all humans, and just because some of us are criminals, that does not 

make all of us criminals. Because some are insane does not mean all are. Because some are 

extremists does not mean all of us are. If a person agrees, that one man‟s actions should not 

define the personality of another man, then why do people tend to discriminate? Racism‟s effects 

are really harmful; they keep the society from progressing and cause corruption within. «All men 

are created equal» (the declaration of independence), but people can still have intolerance 

towards others. 

But does Islamophobia really exist? Or is the hatred and abuse of Muslims being 

exaggerated to suit politicians' needs and silence the critics of Islam? The trouble with 

Islamophobia is that it is an irrational concept. It confuses hatred of, and discrimination against, 

Muslims on the one hand with criticism of Islam on the other. The charge of 'Islamophobia' is all 

too often used to highlight racism and criticism of Islam.  

  The United Kingdom is home to the largest Pakistani community in Europe, with the 

population of British Pakistanis exceeding 1.17 million (2011 census). British Pakistanis are the 

largest ethnic minority population in the United Kingdom and also make up the largest subgroup 

of British Asians. In addition, they are the second largest overseas Pakistani community, behind 

the Pakistani Diaspora in Saudi Arabia(2011census). 

Due to the historical relations between both countries, immigration to the UK from the 

region of Pakistan began in the mid-nineteenth century, but this was minuscule in number. 

During the mid-nineteenth century, parts of what is now Pakistan came under the British Raj and 
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people from those regions served as soldiers in the British Indian Army, and some were deployed 

in other parts of the British Empire. However it was following the Second World War, the break-

up of the British Empire and the independence of Pakistan that Pakistani immigration to the 

United Kingdom increased, especially during the 1950s and 1960s. This was made easier by the 

fact that Pakistan was a member of the Commonwealth. Pakistani immigrants helped to resolve 

labour shortages in the British steel and textile industries. Also, doctors from Pakistan were 

recruited by the National Health Service in the 1960s (NHS). 

The demographics of British Pakistanis have changed considerably since they first arrived 

in the UK. The population has grown from about 10,000 in 1951 to over 1.1 million today(2001 

census). The vast majority of British Pakistanis reside in England , with a sizable community 

in Scotland and smaller communities in Wales and Northern Ireland. The most diverse Pakistani 

population is in London which consists 

of Punjabis, Mirpur,Kashmiris,Pashtuns, Sindhis, Muhajirs, Saraikis, Baloch and others. The 

majority of British Pakistanis are Muslim; around 90 per cent of those living in England and 

Wales at the time of the 2011 UK Census stated their religion was Islam, with the remainder 

belonging to other beliefs.
 
The majority are Sunni Muslims, with a significant minority of Shea 

Muslims. The UK also has one of the largest overseas Christian Pakistani communities; the 2011 

census recorded around 17,000 Christian Pakistanis living in England and Wales. 

Since their settlement, British Pakistanis have had diverse contributions and influence on 

British society, politics, culture, economy and sport. Whilst social issues include high relative 

poverty rates among the community according to the 2001 census, significant progress has been 

made in recent years, with the 2011 Census showing British Pakistanis as having amongst the 

highest levels of home ownership in Britain. A large number of British Pakistanis have 

traditionally been self-employed, with a significant number working in the transport industry or 

in family-run businesses of the retail sector. 

The 07/07 bombings were and are still seen as the most dramatic events in the 

contemporary history of Britain and the world as well as the replication that was left since that 

time among Muslims communities. Indeed, 7/7 bombings are as important as 9/11 events and 

many historians consider it as the launching grounds of the growing animosity and violence 

against British Pakistanis Muslim Community in Britain and other parts of the world under the 

veil of “War on Terror”. After the 7/7 attacks, there has been a significant increase in calculated 

discrimination, illicit labelling, negative stereotyping and even physical violence towards British 
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Pakistanis Muslim Community. These events were the worst terrorist incident in The United 

Kingdom and the world that led to the rise of islamophobia 

 The apparent answer to why many Muslims are treated so harshly is because people are 

afraid of Muslims and their religion or in one word The Islamophobia. Islamophobia is what 

happens when you combine fear and lack of knowledge of Islam. There was a rise in the number 

of hate crimes against Muslims in London in 2005, these hate crimes were being encouraged by 

mainstream politicians and sections of the media, such as spitting and name-calling, are in part 

whipped up by extremists and sections of mainstream society. 

My research paper aims at exploring the intensification of racial violence against the 

British Pakistanis Muslim following the 07/07 bombings with argument of „fighting terrorism‟. 

In fact, this research paper analyzes British Pakistanis Muslim suffering following the 07/07 

bombings and how they were represented in the British media or how the media contributed to 

the construction of public issues and the visibilisation of racism as a key social problem against 

British Pakistanis Muslim Community. 

The goal of my research paper is to explain the rise of Islamophobia post the 7/7 United 

Kingdom events, with a particular focus on England. The dissertation seeks to find the answers to 

following questions: How did the 7/7 attacks affect the British Pakistanis Muslim Community in 

the United Kingdom? What are the reactions of the British Authority to justify Islamophobia, and 

what are the specific policies used to fight the issue? 

My research paper  consists of two main chapters. The first chapter is a theoretical part. It 

sets the historical background of the British Pakistanis Muslim community in England .It 

provides stages of The British Pakistanis Muslim‟s immigration to Britain since the first contact 

between Britain and Pakistan. Moreover, it spots the light on the specific areas were the British 

Pakistanis Muslim established their life. In addition to the cultural background. As far as, the 

second chapter deals with the rise of Islamophobia post 7/7 events, the term islamophobia its 

origins and the history of the term ,as well as introduce the publication that helped define 

Islamophobia and put it in a spotlight of British public space. In order to show how 7/7 

drastically worsened the reality of the British Pakistanis Muslim communities in the United 

Kingdom, I will, same as in the first chapter, discuss the legislature, immigration policies, role of 

the political elites and media but also present several examples of physical abuses towards the 

British Pakistanis Muslim. In addition, I will present the depiction of Muslims in British public, 
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discuss their religious freedom as well as discuss significant national and local measures 

triggered to fight Islamophobia in the post 7/7 United Kingdom as a Muslim response.  

In order to achieve the goals and answer the main questions on the subject matter I relied 

on a historical ,narrative, as well as the descriptive approach. The historical and the narrative 

methods are adopted to give an overview about the British Pakistanis Muslim Community in the 

United Kingdom with a particular focus on England. However, the descriptive approach is used 

to describe the different forms of the phenomenon that emerged as a result of those horrific 

events. All these approaches are pursued under the Modern Language Association (MLA format). 

 My research paper depends on different primary and secondary sources that are ranged 

between surveys, books, articles, statistics, and reports which give details of the British Pakistanis 

Muslim Community who were living in the U.K. with a specific focus on experience of 

discrimination and religious intolerance. Primary materials used in this work are surveys and 

course lectures related to the subject. In fact, this was an important source in drafting this 

research. Moreover, other primary sources are classified according to the need of this research. 

Many books are classified as primary sources too since they include helpful data and other 

valuable books .Moreover, a score of secondary sources are used to support this research. Indeed, 

many reports and articles from various newspapers, magazines, and scholarly journals were very 

helpful in the research. 
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Chapter I 

Historical background of the British Pakistanis Muslim Community in 

England 

Introduction 

 British Pakistanis also known as Pakistani British people or Pakistani Britons are citizens 

or residents of the United Kingdom whose ancestral roots lie in Pakistan. This includes people 

born in the UK who are of Pakistani descent, and Pakistani-born people who have migrated to the 

UK. The majority of British Pakistanis originate from the Azad Kashmir and Punjab regions, 

with a smaller number from other parts of Pakistan including Sindh, Khyber Pakhtunkhwa and 

Balochistan. The UK is home to the largest Pakistani community in Europe, with the population 

of British Pakistanis exceeding 1.17 million(2001 census). 

Large scale immigration to Britain from Pakistan began in the 1950s, when Britain 

encouraged migration from the former colonies to satisfy its post war labor needs. Migration 

increased significantly in 1961 prior to the Commonwealth Immigrants Act (1962) which 

restricted automatic entry to the UK for Commonwealth citizens. 

 The UK has a slightly different history of immigration and citizenship due to the fact that 

it was a major imperial power and included many countries as part of the British Commonwealth. 

The British Nationality Act of1948 allowed all subjects of the British Empire to live and work in 

the United Kingdom without a visa. 

As a matter of fact, the perpetrators or the bombers of the events of the July 7, 2005, 

London, holding Pakistani nationality of Islamic religion and because the Muslims of Pakistan, 

representing more than 70% of the Muslim community in Britain, as well so they are the biggest 

example of the suffering of the Muslims of the world, especially in Britain and other Western 

countries of persecution and violence and racist especially after a series of tragic events that 

occurred in London in 2005, or what is known as the London bombings or 7/7. That's what 

prompted me to choose the Muslims of Pakistan as a case study. 

This chapter sets a brief account about British Pakistani Muslim‟s immigration to 

England, and sheds light on the creation of Islamic communities as well as it examines the 
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Pakistani Muslim‟s way of life in the period prior to 7/7 Bombings. Moreover, it investigates first 

contact between U.K. and Islam as an old relation. Also, the first Pakistani Muslims immigrated 

to England and how they started to establish their life in England and how they became part of 

the English society. In addition, this chapter analyzes the cases of Representatives with Pakistani 

and Bangladeshi assets. It also analyzes the causes of Muslim immigration especially from 

Pakistan and Bangladesh, and their geographical distribution, and why they chose England to be 

desired destination. 

I. Pakistani Muslims Immigration to England: push and pull Factors 

In the context of international migration the word immigrant is a term that captures all 

references to all the people who migrated across the border and are staying in a new country this 

label also describes the people of different wide range of ethnic backgrounds and national, social, 

cultural and economic likes of businessmen and persons fleeing of violence and oppression and 

racial discrimination, wars and refugees as well as those who have permission to stay in the 

United Kingdom as a period of vacation or something like that (Robinson, Reeve and Casey2). 

Robinson and Reeve stated that:”Immigration into Britain has been distinct and different 

from what has gone before. It has involved a far more diverse range of people than was the case, 

for example, during the early post-war period, when immigration was dominated by people from 

the New Commonwealth (the Caribbean, India and Bangladesh) and Pakistan. Smaller numbers 

of people are arriving from a wider range of national, ethnic and cultural and divers locations that 

they have left for a variety of reasons. They are also arriving into a very different socioeconomic, 

cultural and, perhaps most importantly, political context” (2007). 

In 2007 the office for national statistics reported that the Pakistani community is the 

second largest of the three South Asian communities in Britain, provided population estimates for 

mid 2005 and estimated the Pakistani population in England to have grown to  of 

825,500.According to the 2001census over 92 per cent of Pakistanis identify themselves as 

Muslims. Whilst a large proportion of the community is concentrated in London, it is more 

evenly spread across the country than most other Muslim populations, with major settlements in 

the Midlands, Yorkshire and the North West. The first migrants set sail in the early 19th century 

from the Mirpur District of Azad Jammu and Kashmir (AJK) in Pakistan. Their final destinations 

span the globe and populations are found in Australia, Sri Lanka and the UK to name but a few 
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countries of residence. Other Pakistani migrants have come from areas such as Punjab, 

Campbellpur, Nowshera and Gujarat (ONS). 

In 2005 The Data Management and Analysis Group reported that, more than half of the 

Pakistani population growth since 1991 is accounted for British born Pakistanis. According to the 

2001 census, 86 per cent of Pakistanis aged 0 to 14 were born in the UK. Between 1991 and 

2001, the number of Pakistanis born in the UK increased by 77 per cent, and the number of 

people born in Pakistan increased by 58 per cent. The age profile of Pakistanis is also much 

younger than the average for England. For example, the proportion of Pakistanis aged 0 to 15 in 

London is a third higher than the London population on average and nearly half of Pakistanis in 

London are aged under 25,compared with under a third on average. 

During the 1950s and 1960s, those that migrated were largely single men, both educated 

and uneducated. They found employment in the UK‟s industrial and service sectors in areas with 

labour shortages in the West Midlands, West Yorkshire, and Lancashire, in cities such as 

Birmingham, Bradford, Manchester, Newcastle-on-Tyne, and Glasgow in Scotland. After they 

were joined by their families and dependants. Until 1962, Pakistanis could enter Britain without 

restriction as British subjects under the 1948 British Nationality Act (Shaw20). 

Ballard note that Family reunification has continued since the 1960s but at much lower 

levels than its peak in the 1960s and 1970s. The 1980s and 1990s witnessed another wave of 

migration from Pakistan to the UK due to economic hardship. From the 1960s onwards the region 

of Mirpur had received a high level of remittances, which over the years has led to the region 

becoming highly dependent on money from overseas. The 1980s saw a sharp decline in 

remittances to Mirpur, which in-turn led to a „severe economic recession‟ and another wave of 

economic migration from the District. Recently there has been a shift in Mirpur‟s choice of 

migration destination. Due to the number of Mirpuris in the UK there is greater knowledge 

amongst the Diaspora of the overwhelming unemployment many face here (219). 

The 1962 Commonwealth Immigrations Act barred new workers from the British 

Commonwealth, although it still permitted family reunion. The 1962 Act had a decisive effect on 

the pattern of migration by turning a movement of temporary workers into a permanent 

immigration of families. The Act was a major spur to permanent settlement as families had to 

choose between being together in Britain, or divided for lengthy periods between Britain and 
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Pakistan. The threat of forthcoming controls accelerated the process of migration, with the 

numbers of migrants from Pakistan greatly increasing in the 18 months prior to the passing of the 

Act. The 1962 restrictions had the effect of reinforcing existing patterns of emigration, with a 

person‟s migration depending on prior contacts in Britain. who were later joined by their families 

in the 1970s and 1980s. There are still Pakistan imigrants arriving in Britain for marriage 

purposes, or on temporary student and workpermit visas. The latter tend to be highly skilled 

professionals such as doctors and otherhealth professionals(Malik6). 

Of the three South Asian communities, the Pakistani community is the most evenly spread 

across the UK, although it is still concentrated in particular areas – Lancashire, Yorkshire, West 

Midlands and Greater London. Greater London, as a whole has the largest Pakistani population, 

but at the local authority level Birmingham has the largest Pakistani population followed by 

Bradford and Kirklees. More than half of the Pakistani population growth since 1991 is 

accounted for by UK born Pakistanis. Currently Bradford has the largest proportion of its total 

population (15%) identifying themselves as of Pakistani origin in England (ONS). 

Pakistanis encompass a number of distinct regional and linguistic groups including 

Pathans, Punjabis, Mirpuris, Sindhis and Balochis. The accurate figures available it is estimated 

that 60 per cent of the Pakistani population is from the Mirpur District of Kashmir and settled 

mainly in Birmingham, Bradford, Oldham and surrounding towns. In London the community is 

more mixed (ONS). 
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1. Push and Pull Factors: 

Halliday stated that, one of the most common ways of explaining immigration is to 

concentrate on „pull‟ and „push‟ factors. While this is probably an oversimplified picture, and one 

that we have replaced with a more complex framework, the conditions in a particular country 

often act as an incentive for individuals to leave. Indeed, when civil war or genocide breaks out, 

individuals are risking their lives unless they emigrate. In the early 1970s, such considerations 

brought East African Asians as well as Vietnamese and Bangladeshi refugees to Britain. More 

recently, the situation in Kosovo, Afghanistan, Iraq and Sudan resulted in the emigration of large 

populations(3). 

Britain has by far the largest and most prominent Pakistani Diaspora community. 

Migration patterns from Pakistan to the UK have developed according to a complex mix of socio-

political, cultural and economic factors. More recently there were two major contributing factors 

that assisted migration from Pakistan to the UK. The first wasthe partition of India, when 

Pakistan (East and West) was created, and the second was the construction of the Mangla Dam in 

Pakistan in the 1960s(Imran13). 

Most of these were economic migrants from rural areas of the country who came with a 

view to returning to Pakistan once they had made enough money in Britain. People began to 

migrate from the AJK region of Mirpur and Mirpur District in the 1960s when the town and its 

surrounding areas were submerged by the waters of the dam. Approximately 100,000 people 

were displaced and many were offered either cash compensation or work permits for the UK. 

Many chose to use their cash compensation to join their friends and families in the UK 

(Anwar35). 

Anwar stated that ,by the beginning of 1950s and the end of the 1970s, the U.K. economy 

suffer a lot from a shortage of labor, this reason encouraged waves of immigration from the 

Subcontinent profiting this occasion to immigrate to Britain to fill vacancies in London 

Transport, the  health service, cotton mills, and other areas of manual work ,The subsequent 

growth of the Indian community in the U.K. has been affected by many factors, including the 

expulsion of Kenyan and Ugandan Asians; the boom and subsequent industrial decline which 

reduced the need for unskilled labour; the introduction of restrictive immigration rules during the 

late 1970s to the early 1990s; family reunification, as wives and children joined the primary 
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migrant; the socio-economic performance of aburgeoning second generation; and more recently 

the liberalization and streamlining of economic migration rules which has attracted both 

professionals (e.g. health professionals) and other skilled and unskilled labour(42). 

 

As a primary means of immigration the introduction of the voucher system in the 1960s 

also aided movement from Pakistan. This allowed those who were already in Britain to arrange 

jobs and vouchers for their relatives and friends. The voucher system reinforced kinship and 

friendship bonds and had a major impact on the patterns of settlement. The Mirpuri Development 

Project has estimated that Mirpuris make up around 70 per cent of the British Pakistani 

population; the biggest concentrations are in Northern mill towns such as Bradford, Leeds, 

Derby, Rochdale, Blackburn and Huddersfield (Malik 18). 

 

By the 1970s and the 1980s, there were decline in immigration to Britain from India and 

other are Commonwealth countries. Although the communities were established in London, 

Birmingham and some of the industrial towns of Northern England. Indians were obviously 

concentrated in certain areas, partly due to chain immigration. Moreover, because the 

opportunities of work and availability of cheap housing for purchase .There are some cases, chain 

migration established a small village in different urban neighborhoods. They exposed to some 

kind of segregation not only from the white population, but even between Indian themselves. But 

some other migration during this period for instance, continued to add a big contribution to the 

National Health Service as now too. Student mobility also grew as are flections of increasing 

prosperity in India, and the search for educational credentials from highly regarded universities. 

Marriage migration has also continued, with 'second generation' and even 'third generation' 

descendants of Indian immigrants seeking their marriage partners in the home region (Chanda52). 

 

Kuçukcan stated that England was one the first countries to accept the large number of 

immigrant workers, because of the industrial revolution during the nineteenth century. It 

enhanced the unemployed labour from different parts of the world. Immigration to England had 

several factors such as economic and demographic conditions. Since 1945, thousands of people 

have come to England for work. Their number was doubled from 250,000 between 1951 and 

1961. The most number of immigrants where from India, Pakistan and the West Indians which 

reached 669,640 between 1955 and 1968 (Kuçukcan5). 
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 Berkeley, Khan, and Ambikaipaker reported that , as a result of 1971 Immigration Act 

(IA), most of the immigrants to Britain were dependants an existing resident. The 1950‟s and 

1960‟s were periods of great West Indian immigration because they were the single largest 

minority ethnic group in 1971. However, in the 1970‟s most commonwealth immigration was 

from South Asia, with about 20,000 entering per year from India and another 10,000 from 

Pakistan (7). 

 

 By the end of the Second World War , England was unable to hold her colonies. It was in 

a bad situation because of the economic reasoned the need for employments to work inindustrial 

sectors because work conditions were no longer attractive to the existing 

workforce. This led to many people from the New Commonwealth. The 

economic recession of the late 1950s, however, eliminated the demand for labours – 

whether domestic or immigrants- (Tahir 8-9). 

 

     2.Geographical distribution of the Pakistani Muslims community in England: 

 

The first major Muslim group reached  in Britain nearly 300 years ago, no wonder that the 

first Muslim communities found in coastal cities. Because there was sailors to work the East 

India Company, there are also a large number of chef in London restaurants of Sylhet, now in 

Bangladesh by 1873. It was the first Muslim community of South Asia, who arrived in Britain 

Kashmiri Pakistanis from Mirpur region. First arrived to Birmingham and Bradford in the late 

thirties, and the large number of immigration from around the Mirpur region since the early 

sixties(Tahir9). 

 

 This coincided immigration and migration from other parts of Pakistan, especially 

north of the Punjab, and the area around the Attock. Since the fifties many Muslim  

population in various cities of Britain broad immigration to Britain from the former colonies of 

Britain Large forms Muslims began in the late fifties two reasons: British partition of India into 

India and Pakistan, construction of a dam Mangala in Pakistan, which flooded 250 villages in the 

province of Mirpur in the early sixties. The seventies saw the migration of Asians Africans who 
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fled from kings like Eddie Amin, and the Turkish Cypriots after the partition Kabbars in 

1974(Tahir10). 

 

 In the eighties and nineties other groups of Muslims came to Britain as refugees. And 

Achtmiloa on Afghan and Somalian, Kurds, Bosnians. Muslims and ethnic background Pakistani 

Qolln in West Midlands, West Yorkshire, Greater Manchester, industrial and towns in the south-

east of England, such as Luton and Slough and Oxford(Chatterjee 1). 

 

 There are many Muslims from the Sylhet region of Bangladesh, and also the Gujarat 

region of India in Britain. Alzleatyon who speak a Bengali dialect concentrated in the villages of 

Hamlitz in London, and they are important communities in Luton, Birmingham and Manchester, 

Oldham and Bradford and Sunderland also a large number of Muslims in Gujarat in Diosbera, 

and Bolton, Blackburn and Preston (Hopkins, Gale 4). 

 Muslims with Pakistani assets make up more than 43% of Muslims in Britain outside 

London, while Bangladeshi constitute 17%, and the proportion of Indians 9% It divided the 

majority of the Muslim minority in London among Pakistanis and Bangladeshis Live 40% of 

Muslims in London, where they make up 8.5% of the population (Zebiri, British Muslims 

Converts 20). 

 In Birmingham and Sheffield and Mandstr and Bradford and Leicester a large number of 

Muslims. Muslims and concentrate in urban areas where they make up more than 3.5% of the 

total population does not exceed the number in rural areas from 0.1%. While the town Savli area 

of Dewsbury Muslim center in the country, where they make up 97-100% of populations (Zebiri 

,British Muslims Converts 21). 

 On statistics:  

In five years between 1961 and 1966 the Pakistani population in Britain grew by over  

400per cent, from about 25,000 to 120,000.16 Between 1973 and 1981 a further 82,000people 

came as settlers, almost all of them being the dependants of men already here. The Act also 

involved the issuing of „B vouchers‟ for people with professional backgrounds, and contributed 

therefore to a more rapid creation of a Pakistani middle-class than would otherwise have 

happened. In the period 1965-1967 vouchers were issued to 1,264 doctors,577 teachers and 632 
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engineers and scientists, all from Pakistan. In 1969, new migration restrictions which restricted 

migration to incoming marriage partners and immediate family led many Pakistanis to apply for 

British passports and then began to bring over their wives and children for fear they might lose 

their entitlement to British citizenship (Werbner12). 

Greater London as a whole has the largest Pakistani population but at the Local  

Authority level, Birmingham has the largest Pakistani population, followed by Bradford and 

Kirklees. Currently Bradford has the largest proportion of its total population (15%)  

identifying itself as of Pakistani origin in England. The latest estimates (from Bradford 

Metropolitan District Council) indicate that the South Asian population has grown 

considerably over the last decade to 94,250, and that people of Pakistani/Kashmiri origin 

number about 73,900. The South Asian population now represents about 19 per cent 

of the total population of Bradford and 16 per cent of Bradford‟s residents are Muslims,compared 

to the national average of 3 per cent (2001). 

 

 While 43 per cent of Muslims in England are Pakistani, they represent only 22 per cent of 

the Muslim population in London according to the 2001 census. The boroughs in Londonwith the 

largest percentage of Pakistanis as proportion of the Muslim population includeHounslow (43%), 

Barking and Dagenham (39%) and Croydon (38%). Other boroughswhere Pakistanis comprise 30 

per cent or more of the Muslim population are Merton,Wandsworth, Ealing, Newham, 

Hillingdon, Brent and Kingston (ONS). 

 Of the three South Asian communities, the Pakistani community is the most evenly 

spread across England, although 77 per cent of the population lives in four regions: West 

Midlands, London, Yorkshire and Humberside and the North West. The ward with the highest 

proportion of Pakistanis is the Whitefield ward in Pendle (67%) and in London it is 

Clementswood ward in Redbridge (19%) (DMAG). 
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 Table I.1: Distribution of Pakistani population and Pakistani Muslim population 

by region 

 

Region % of 

Pakistani 

population 

who are 

Muslim 

Pakistani 

Muslims 

% of total 

Pakistani 

population in 

England 

Pakistani 

Muslims as 

% of total 

regional 

Muslim 

population 

West Midlands 93 144,348 22.2 66.8 

London 92 130,653 20.1 21.5 

Yorkshire and 

The Humber 

92 133,990 20.6 70.9 

North West 93 108,466 16.7 53.1 

South East 92 53,602 8.2 49.3 

East of England 91 35,324 5.4 44.8 

East Midlands 92 25,644 3.9 36.5 

North East 92 12,912 2.0 48.0 

South West 83 5,577 0.9 23.8 

Total 92% 650,516 100% 42.7% 

 

(Source: 2001 Census, S104) 

The two largest ethnic communities in Britain were the Indians and Pakistanis. 

As part of British Empire, Indian forces were directly involved in World War II. Over 

2.5 million Indian soldiers fought with Britain against the Nazi forces. In 1947, two 

years after World War II, Pakistan was divided from India by the Indian Independence 

Act. Indian‟s people in Britain quite insignificant before the 1950‟s, most them were 

soldiers and factory workers, but by the 1955-1975 very significant number of Indian 

immigrants their direction was Britain. There were only 31,000 Indians living in Britain 
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in 1951, but during 1971 the number increased to 275,000. The chance of better life was always 

their reason for immigration to Britain. At that time the economic situation of India was suffer 

from poverty, not to mention that India has always been over populated(ONS). 

Table I.2: Estimates of Muslim community in Britain, late 1990‟s. 

 

 

 

 

 

 

 

 

 

 

 Source: (Ansari, 7, Table I. 1) 

The large-scale migration from Commonwealth countries after 1945 were somehow 

linked to the past of Britain because it was an imperial power. The key aspects of domination 

from the immigration of British people were soldiers, sailors, administrators, planters and traders 

(Casdes 23). India was the most important part of the Empire, and it had big effect on different 

British domaine politics, economics andsociety (Casdes 23). The sitution of people of colonial 

territories became „subjects‟ of the British crown because it helped the integration of the Empire, 

and played a role in opening the door for mass migration after 1945, especially after the British 

announcing Nationality Act of 1948, which conferred British citizenship on all who lived in 

theBritish Empire and Commonwealth (Casdes 23). 

Much of the South Asian populations in Britain were originated in just a few areas: 

• The Mirpur Distric to Pakistan-administered-Kashmir and near by Chhach area of         

 Campbellpur district are thought to account for 80 % of the British Pakistani                       
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population. 

• The Sylhet district accounts for over 80 % of the British Bangaldeshi population. 

• Jullundur Districtin Indian Punjab accounts for 80 % of British Sikhs. 

• Gujarat State accounts for probably 70 % of Indian Hindus and a similar  

  percentage ofIndian Muslims. (25) 

     Table I. 3: Growth of the South Asian Population of Britain, 1951-2001 

Year India  Pakistan Bangladesh  Total 

South Asia  

1951  31,000 10,000 2000 43,000 

1961 81,000 25,000 6000 112,000 

1971 375,000 119,000 22,000  

 

516,000 

1981  676,000 296,000 65,000 1,037,000 

1991 840,000 477,000 163,000 1,480,000 

2001 1,000,000 747,000 280,000 2,027,000 

(Source: Casdes, 25, Table I.2) 

 Muslims are the most marginalized community in Britain with discrimination and racism 

towards them especially those of Bengladeshi and Pakistani backgrounds.They are deprived from 

job, housing, health services, education, and they have lowwage level. Muslim‟s number in 

prison is very large about (10 %). Despite the underrepresentation of Muslims, but we have a 

powerful presence in political life such theirinvolvement in the main political parties as Labour 

party (Zebiri, British Muslims Converts 20). 

 Because of the mass immigration to Britain from different region around the world. By 

the mid 1990s, Britain became multicultural society, and these distinct groups- defined by race, 
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ethnicity, and religion –they live together peacefully and with acceptable levels also they 

participate in different social and political affairs. But the subject of race and multiculturalism 

still there controversial: conservatives lamented the loss of a supposed past homogeneity and 

harmony, while radicals argued that multiculturalism was often a device to avoid dealing with 

racism and inequality. But immigration had lost a good deal of its significance as a divisive 

political issue. This optimistic view is summed up in a speech by Lord Bhiku Parekh (a former 

Deputy Head of the official Commission for Racial Equality- (CRE): 

                      Thanks to the efforts of ethnic minorities, anti-discrimination 

                      legislation and successive govemments' policies designed to 

                      reduce ethnic minorities' economic, educational and other 

                      disadvantages, Britain is increasingly moving in the direction 

                     of becoming are laxed and tolerant multi-ethnic and multicultural 

                      society (Casdes 29). 

II. The Influence of the immigration Acts 1962, 1968, and 1971: 

 In Part I of the Commonwealth Immigrants Act 1962 provided that, with effect from 1 

July 1962, citizens of Commonwealth countries, with certain exceptions, becamesubject to 

immigration control. Under s.12, which came into force on 31 May 1962, the period of ordinary 

residence prescribed for registration under s.6(1) of the BNA 1948 or s.3(2) of the BNA 1958 

was increased from 1 to 5 years, and persons recommended for deportation lost their entitlement 

to registration under s.6(1) of the BNA 1948.  

 The Commonwealth Immigrants Act 1968 widened the control to include persons who 

were citizens of the United Kingdom and Colonies either by birth in a colony or by registration in 

a Commonwealth country before it became independent 

 The Immigration Act 1971 provides for the control of immigration into the United 

Kingdom of people of all nationalities, for the making of deportation orders and the rights of 

appeal against immigration decisions, and confers the right of abode on certain categories. It also 
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amended the British Nationality Act 1948 in respect of registration under s.6 of certain 

Commonwealth citizens as CUKCs. 

 The Government of the United Kingdom reacted initially in two ways. One reaction was 

to treat the London bombings as acts of terrorism and employ legal and operational measures to 

pursue the perpetrators vigorously and prevent any further similar event. The other reaction was 

aimed at averting any possible anti Muslim backlash and ensuring that a careful distinction was 

drawn between the bombings and Islam or the Muslim communities. The Government made it 

clear that reprisals against Muslim communities (individuals, buildings, businesses, etc.) would 

not be tolerated and would be dealt with harshly. The Police stressed that they would pursue any 

such incidents with vigour, and to the full extent of the law(cwlth1) 

By reference to changes in immigration policies, we must recognize that the contemporary 

British Muslims is not right to call them the title of immigrants; because many of them the sons 

of Britain, and were born on its soil, Because many are the sons of Britain, and were born on its 

soil, nominated migrants is unacceptable .With regard to what we are about, the events of 7/7 

have led to a series of changes in the systems and immigration laws, which affected the Muslim 

community. Immigration right of asylum, which was enjoyed by many people to such as 7/7, 

which was attacked in order to protect the British identity of the community, maintaining the 

wealth and social services for the people of Britain - have a dramatically number of changes, 

helped by the British invitations that made immigrants threat to Britain, the statement that some 

of the participants in the events of 7/7 were refugees in some European countries(cwlth3). 

Furthermore, it has contributed to the unity of the situation of migrants and refugees 

events of 7/7 in London, which was exploited by the press to point out that immigration and 

asylum were behind these operations, even from afar, and began to point out the seriousness of 

some Islamic elements that have entered Britain under the shade of the right of asylum, such as 

Omar Bakri, who fled escaped from the clutches of the British detention, and "Abu Hamza al-

Masri," who was arrested on a number of counts. This was followed by the emergence of hostile 

attitudes and racism against Muslim refugees, especially from the people of flaming places, such 

as Iraq and Afghanistan, who were met with a flood of intolerance, humiliation and 

hatred(cwlth5). 
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Britain is reluctant immigration country, The economic climate in post-war Britain 

changed rapidly. There were fewer jobs and opportunities for people compared with the early 

1950s. Inevitably, the government began to restrict migrant workers and in 1961, the 

commonwealth Immigration Act was passed which came into force the following year. Arguably, 

this Act was the turning point in the growth of the Muslim population in Britain. The eighteen 

month long gap between the passing of the Immigration Act and its enforcement provided time 

for reflection for those who were working in Britain; did they want to return to their country of 

origin, or make Britain their home, Basically, the Act imposed restrictions on adults intending to 

work in Britain (cwlth8). 

Signifiantly, as a result of 1971 Immigration Act (IA), most of the immigrants to Britain 

were dependants an existing resident. The 1950‟s and 1960‟s were periods ofgreat West Indian 

immigration because they were the single largest minority ethnicgroup in 1971. However, in the 

1970‟s most commonwealth immigration was fromSouth Asia, with about 20,000 entering per 

year from India and another 10,000 fromPakistan (Berkeley, Khan, and Ambikaipaker 7). 

By 1964, the Ministry of Labour stopped granting permission for the unskilled to work in 

Britain. The impact of this legislation was such that each single male who had formerly shared a 

house with others, now began looking for houses for their families in a nearby neighbourhood. 

Once their families arrived, the immediate concern of the parents was for their children. They 

wanted to impart religious education by teaching the Qur‟an, basic beliefs and the practices of 

Islam to their children. This meant allocating a house for their children‟s education in the 

neighbourhood and using the same house for the five daily prayers. Muslim dietary laws saw the 

development of Halal butcher shops and the import of Asian spices. This also gave birth to the 

Asian corner shops in Britain. In this way, the growth of the Muslim neighbourhood had begun 

(Siddiqui9). 

Another wave of migration came from East African countries. Asians who were occupied 

in the wholesale and distributive trade in Africa, provided the necessary banking and financial 

services. Their participation in the economy was checked by the Africanization policy of the 

newly independent African countries. Banks and private businesses were nationalized. This left 

Asian businessmen and their families with a stark choice between African enterprise, under strict 

regulation, or leaving the country. They opted for the latter. A large number of Asians had British 

passports, and so, they decided to come to Britain. This resulted in the Commonwealth 
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Immigration Act of 1968, which removed the right of entry to the U.K. for passport holders living 

abroad (Siddiqui15). 

III. Cultural Background of the Muslims community in England: 

Identity in the Pakistani community in the UK has focused on the extent to which the 

population feels or views itself as „British‟, national identity for Pakistanis does not have a fixed 

content but is related to three boundaries: civic, racial and cultural(Jacobson181). The first refers 

to Britain as a political entity and is related to citizenship; racial identity is related to the idea of 

being British as having ancestral roots in the UK and being white, which makes it difficult for 

visible minorities to identify within this boundary; the final boundary, cultural, is related to 

behaviour, values and lifestyle which is perceived to be typically British. In response to the racial 

boundary, the second generation Asians adopt hybrid identities such as „British Pakistani‟ to 

show and express the two aspects of their culture .Also, the attitudes of white people may act as a 

barrier against the respondents calling themselves „British‟(Modood et al 145-146). Those 

respondents believed that the acceptance of being British was linked to an unreasonable demand 

to give up the parent culture as a response to colour exclusion (Jacobson 182). 

The generation of young people see themselves as primarily British, and this forms a 

strong part of their identity. As the country of birth of their parents and grandparents they still 

have a deep personal or psychological association with Pakistan, but one that is a substantially 

diminished part of their own personal identity in comparison to their parents. In the consultations, 

when asked about their identity, the majority of respondents of all ages and generations 

unequivocally described themselves as British Muslims. As an older respondent explained: 

             We are British. Our hearts yearn for Pakistan but we live here. We 

             can‟t break links with Pakistan – and nor should the link be broken. 

             We go for visits, and our children go, but this is our country. 

              The fact is that in a period of 10 years, we are likely to spend less 

              than a year there (Pakistani community interviewee). 

Young people consulted for the study defined being British as an essential part of their 

identity. Within the overall category of British Muslim, some also defined themselves in relation 
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to geographical affiliations such as Brummies, Bradfordians and Londoners. However, according 

to young respondents, the identity issue has become very critical post 9/11Twin Towers and 

7/7London Bombings. The mass increase in Islamophobia, negative publicity and the general 

perception about Muslims, are causing a crisis in the minds of the third generation, who have 

now begun to feel unsupported by the British system and culture, and made to feel like strangers 

in what they consider as their home (Modood et al 300-304). 

Young respondents born in the UK reported that they see Britain as their home, whereas 

their parents have a stronger link and desire to return to their country of origin. However, older 

respondents suggested that even most of the older generation has abandoned its dream of 

permanent return. Many travel back, for extended periods even, but this is more of a lifestyle 

choice than a desire to settle permanently in Pakistan. Older people have the financial means now 

to go and spend more time with their relatives and get away from the worst of the weather, or in 

their own words „to catch a bit of sun‟(Focus group respondent). 

A key area of concern between the generations highlighted by respondents is the 

perceived loss of Pakistani culture and tradition. This particularly concerns the first generation, 

and to an extent the second generation, who feel that the third generation is losing its cultural and 

religious identity. In the words of a young male interviewee: “We know less than our parents did. 

What we know, we will try and pass on to our children. The next generation, will inevitably 

know less than us, and have even less of a link.”(PCI). 

Young interviewees however quite understood of the pressures their parents and 

grandparents have faced in relation to „transmitting‟ their religion and culture. Whilst many said 

that as young children they resented what they saw as their parents trying too hard, they now 

appreciate that parents were caught up in a different cultural environment, which forced them to 

consciously teach them in a way they would not have done in Pakistan, where young people 

would have just picked up everything as part of normal everyday culture. They also spoke about 

the way they themselves will face this issue in a few years time when they have their own 

children, and will have to consciously decide what aspects of their religion and culture they want 

to pass on to the next generation. They too stressed that it is important to know about their roots 

and pass this knowledge on (PCI). 
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Pakistanis encompass a number of distinct regional and linguistic groups. Most place  an 

emphasis on their distinct language, culture and way of life as a means odistinguishing their 

unique identity as separate ethnic groups. Hence Pathans distinguish themselves from Punjabis, 

while many Mirpuris choose to define themselves as „Kashmiris‟ in order to differentiate 

themselves from other Pakistanis. There are no accurate figures but it is estimated that 60-70 per 

cent of the Pakistani population are from the Kashmir Mirpur region and settled mostly in 

Birmingham, Bradford, Oldham and surrounding towns.In London the community is more mixed 

and includes comparable numbers of Punjabis, Pathans and Kashmiris. There are also small 

communities of Sindhis and Balochis in London (Werbner 42). 

According to the 2001 Census, 92 per cent of Pakistanis in England are Muslim. The 

majority of Pakistanis are Sunni Muslims, though there are smaller numbers of Shi‟a Muslims. 

The four most important movements in the UK are the Deobandis and Tablighi Jamaat, Barelvis 

or Sunni Sufis, the Jamaat-e Islami61 and the Ahl-e-Hadith. Other groups with a more Arab 

influence are the Muslim Brotherhood, the Salafis, and Hizb ut-Tahrir. Communities did not 

arrive in the UK with an automatic loyalty to these movements. This had to be won in the early 

period of community formation. Between the 1960s and the 1980s, when the sectarian 

segmentation of mosques was most noticeable, this could be seen in the fierce rivalry for mosque 

control that was mostly played out between the Deobandi influenced outreach movement, the 

Tablighi Jamaat, and thePakistani Sufi orders known as the Barelvis (ONS). 

There is some difference of opinion concerning the main language spoken by  Pakistanis 

in Britain, which may in part be related to the different parts of the country that respondents come 

from. Whilst many commentators suggest that Urdu is the most used, others, particularly from 

outside London, insist that Punjabi is the most widely spoken, in both mainstream Punjabi and 

Mirpuri dialect forms. What they do agree on is that Punjabi speakers use the Urdu script for 

reading and writing purposes. Other main languages include Pashto, Sindhi, Saraiki and Balochi. 

Young people mostly communicate in English at home among their siblings and are less reliant 

on Pakistani languages (2001).  

Pakistani women in the UK have a wide number of experiences that are informed by 

culture, religion, education, class, age and location. It is clearly evident that things are changing 

for young women in relation to education and employment. Young women reported that unlike 

women of their mother‟s generation who were largely restricted to the home, most young women 
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has the expectation of working and developing their professional careers. They highlighted the 

fact that Pakistani women are becoming more visible in all walks of life, corporate, media, 

political and community based, and that leadership is being demonstrated through a growing 

number of women who are taking leading role in politics and other arenas as councillors, mayors, 

journalists, and by women in high profile jobs in the public sector (Ballard 219-220). 

Some respondents suggested that young Pakistani women are in the process of acquiring 

power and status in ways that are very similar to the strategies Pakistani men employed about 

twenty years ago; through local and national politics, extensive networking, businesses and 

skilled professions. However, women stressed that they still have to reconcile these aspirations 

and goals within the framework of a patriarchal culture – „to be someone in a man‟s world‟. One 

woman related a saying in the community that you should never marry your son to a teacher or a 

lawyer, as both talk and argue all day at work and either carry on the same way at home, or are 

too tired in the head to have any time for their husbands and children (Ballard 315-316). 

Respondents from outside London suggested that the experiences of women differ in the 

larger urban areas such as London and in smaller more close knit communities in some of the 

northern towns. The latter are believed to have fewer opportunities to enable them to play active 

roles in society. Women also have a lot of health problems in these areas, and focus group 

respondents suggested that health services are not understanding enough. According to one of 

these respondents: 

    We have so much stress but when we go to the doctors they say, 

      „what is so stressful about being in the house looking after children? 

               Many women say that they are okay when they are in Pakistan, but as  

      soon as they get back here, they are back on the Prozac. They give that 

     stuff to our women too readily their attitude is „here, take this and don‟t 

     bother us‟(Focus group respondent). 

There is a high level of anger about the perceived increase in Islamophobia in British 

society and the stereotyping of all Muslims as potential terrorists or terrorist sympathizers. This 

makes people feel that their loyalty and British identity is being questioned. Most people in the 
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community believe that, like mainstream society, the majority of Pakistanis view acts of terrorism 

as a serious crime and hence the exploitation of terms to link all Muslims with terrorism is a very 

serious issue (MCB). 

Whilst undeniably there are some young Pakistanis that are influenced by extremist 

ideologies, young people in this study were on the whole more positive about integration than 

older people, and recognised that communities and individuals have to sacrifice and lose a part of 

their culture in the process on both sides, incomers and the host community. Some young people 

proposed that differences in cultural values and lifestyles play a significant role in integration. 

Paradoxically, some also felt that in some ways young people are more segregated and „tribal‟ 

than the older generation was and less likely to step outside their own culture and peer 

group(MPB). 

Perceptions of the UK media are extremely negative and the overwhelming view is that 

the media is completely anti-Muslim. Most people believe that Muslims only ever make the news 

as terrorists, fundamentalists or extremists, and air time is generally devoted to people who either 

speak against Muslims or to Muslims with distorted radical ideologies of their own which do not 

reflect the views of the majority. Most believe that with such a hostile media, there is no hope of 

the true nature of Islam to be appreciated by the general public Whilst most people use the 

mainstream British press and TV for news and entertainment, there is also a considerable amount 

of media consumption that is of Pakistani origin. This includes a wide range of satellite TV 

channels, both Islamic and entertainment based, radio stations, printed media and the internet. 

Much of the Pakistani media is of more interest to the older generation, whereas younger people 

are more likely to access information on the internet and via TV than from the print media 

(Dahya 77-118).  

The civil society infrastructure varies across different parts of the country. Due to the size 

and duration of the Pakistani community in the UK, its civil society structures are relatively well 

developed. In general, the Pakistani community has made limited use of the mainstream civic 

institutions such as leisure centres and other voluntary sector services. The emphasis has been on 

separate facilities, which have largely been catered through selffunding and some through public 

grants. There are now literally thousands of associations and support organisations focusing 

either specifically on the community, or catering for South Asians in a broader sense. Many civil 

society organisations are religiously informed, and it is difficult to separate discussions about 
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civil society from discussions about religion. Mosque structures have existed for quite some time 

and have played a primary role in community development over the years (Warbner 47). 

The character of Pakistani political participation has also significantly evolved and is 

increasingly based on religious identity and Muslim community concerns. This development is 

said to have had its genesis in the 1980s as a consequence of Muslim organisations and religious 

groups responding to the publication of the Satanic Verses by Salman Rushdie. The incident is 

believed to have energised pre-existing Muslim community organisations and networks into a 

new political and social activism, influencing the emergence of new groups such as the Muslim 

Parliament and the Muslim Council of Britain. This activism has since been reinforced in 

response to heightened security and counter-terrorism concerns that many feel discriminate 

against Muslims and demonstrate a pervasive Islamophobia (Muslim Council of Britain ). 

The impact that the size of the receiving community has on the experience of immigration 

remains under-researched. Increasingly, research focused on the concept of „transnationalism‟ is 

beginning to highlight the relationships that migrants may have across borders. Maintaining links 

with countries of origin, building business links and sending money „home‟ are not new 

activities. What may be new are the ways in which new technologies can increase contact across 

national borders, the global remittance industry, increasing means of remaining politically active 

in more than one country, dual citizenship and the development of „cross border multiple 

identities‟ such as British-Pakistani or Mexican-American(ONS). 

The ethnic diversity of the receiving context is related to the ways in which migrants can 

engage with the society in which they are settling. The knowledge, resources and networks 

shared across borders impact on the willingness to migrate and the qualitative experience of so 

doing. The development of identities that relate to Britain and to other national identities provides 

a means of maintaining links with countries of origin and may lead to greater return/circulation 

between countries. In purely financial terms it is important to note that the money sent home by 

migrants constitutes the second largest financial inflow to developing countries, exceeding 

international aid(ONS). 
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Conclusion   

             The Pakistani community is the second largest of the three South Asian communities in 

Britain, with Muslim populations, with major settlements in the Midlands, Yorkshire and the 

North West. For instance, there were many Muslims immigrated to Britain since the early times 

in which they settled in different parts of the United Kingdom and especially in London, Muslims 

from their arrival started to establish their life there beginning from the religious needs. Most of 

the population there were Indians-subcontinent, particularly Pakistan and Bangladesh 

Subcontinent. In addition, the case of the Asylum seekers and political Refugees who was 

England their direction. 
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Chapter II 

 

The 7/7 London Bombing Attacks and The Rise of Islamophobia in the 

England 

 

Introduction 

 

July 7, 2005, often referred to it as the 7/7 London Bombings was an act 

of indiscriminate terror on the London public transport system on morning rush hour.  

There were 52 victims and 700 injured. After the 7/7 attacks, there has been a significant  

increase in calculated discrimination, illicit labelling, negative stereotyping and even  

physical violence toward Muslims. 

 

Since the 7/7 bombings, much has been thought, said, written and presumed about  

the behaviour and political values of young British Pakistanis. Despite this outpouring in  

interest, the subsequent governmental strategies designed to „engage‟ young British  

Pakistanis have largely been top-down attempts to challenge radicalization and thus  

minimize the terrorist threat. Rather than seeking to understand the everyday lives and  

landscapes of this group much of the political debate has centred on their cultural  

Dislocation from „mainstream society‟ and the need for young Pakistanis to „integrate‟  

more readily and openly into British society. 

 

This chapter deals with the reality of Muslims in the United Kingdom post 7/7. I  

will introduce the publication that helped define Islamophobia and put it in a spotlight of  

British public space. In order to show how 7/7 drastically worsened the reality of Muslim  

communities in the United Kingdom, I will discuss the legislature, immigration policies,  

role of the political elites and media but also present several examples of physical abuse  

toward Muslims. In addition, I will present the depiction of Muslims in British public,  

discuss their religious freedom as well as discuss significant national and local measures  

triggered to fight Islamophobia in the post 7/7 United Kingdom . 
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I.Islamophobia post 7/7 Events: 

 

       1.Views of Islam : 

  

  The situation of Muslims British pakistanis is not hetting better , the surprising gains 

made Greet Wilders‟s freedom Party ,the Danish people‟s party , the British Nationaly Party 

emboldned many of its leaders to appland the Swiss vote to ban minarets ,warned that mass 

deportation of millions of Muslims from Europ may be neccesary called for similar votes and 

policies to stem the side the tide of so-called « Islamization » in Europ(Lambert and Jothan13). 

 

  Wilders is best known for his criticism of Islam, summing up his views by saying,  

 "I don't hate Muslims, I hate Islam». Although identifying Islamic extremists as 5–15% of 

Muslims, he argues that "there is no such thing as 'moderate Islam'" and that the "Koran also 

states that Muslims who believe in only part of the Koran are in fact apostates». He suggests that 

Muslims should "tear out half of the Koran if they wished to stay in the Netherlands" because it 

contains «terrible things"(steven22). 

 

   Wilders Greet opined in an open letter to the Dutch newspaper De Volkskrant that the 

Koran, which he called a "fascist book", said that :”should be outlawed in the Netherlands, like 

Adolf Hitler's Mein Kampf. He has stated that “The book incites hatred and killing and therefore 

has no place in our legal order». In September 2009 Wilders proposed to put a tax on Hijab 

wearing by Muslim women. He suggested women could purchase a license at a cost of €1000 and 

that the money raised could be used in projects beneficial to women's emancipation” 

 

  He believes that all Muslim immigration to the Netherlands should be halted and all 

settled immigrants should be paid to leave. Referring to the increased population of Muslims in 

the Netherlands, he has said:”Take a walk down the street and see where this is going. You no 

longer feel like you are living in your own country. There is a battle going on and we have to 

defend ourselves. Before you know it there will be more mosques than churches!” 

 In a speech before the Dutch Parliament, he stated: 
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Islam is the Trojan Horse in Europe. If we do not stop Islamification 

   now, Eurabia and Netherabia will just be a matter of time. One century 

              ago, there were approximately 50 Muslims in the Netherlands. Today, 

              there are about 1 million Muslims in this country. Where will it end? 

              We are heading for the end of European and Dutch civilisation as we 

              know it. Where is our Prime Minister in all this?In reply to some 

questions in the House he said, without batting an eyelid, that there is 

  no question of our country being Islamified. Now, this reply constituted 

a historical error as soon as it was uttered. Very many Dutch citizens, 

Madam Speaker, experience the presence of Islam around them. And I 

 can report that they have had enough of burkas, headscarves, the ritual 

    slaughter of animals, halal meat at grocery shops and department stores, 

               Sharia exams, the Finance Minister's Sharia mortgages, and the 

     enormous overrepresentation of Muslims in the area of crime, including 

                Moroccanstreet terrorists. 

 

  Nonetheless, Wilders has traveled widely in the Arab world and Der Spiegel has stated 

that Wilders will "wax poetic" over those "magnificent countries". Wilders has also said that "It's 

a real shame that these places are so chaotic." 

 

  Wilders argues that Islam is not a religion, but rather a totalitarian political ideology such 

as communism and fascism. After the Dutch parliament turned down his request for an exhibition 

of cartoons depicting Prophet Muhammad be shown in parliament, Wilders vowed to show 

cartoons depicting him on television during time reserved for political parties. 

 

                2. History of The Term Islamophobia:  

 

According to Modood , Islamophobia, or anti-Muslim sentiment is a term that  

Came into use in 1997, while posting a report, the Runnymede Trust condemns negative  

feelings directed mainly to Islam and Muslims while the term is now widely used, both the  

term itself and the underlying concept of Islamophobia have been heavily disputed. The  

causes and characteristics of Islamophobia are still debated. Some scholars have defined it  
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as a type of racism. Some commentators have posited an increase in Islamophobia  

resulting from the 7th  July attacks, while others have associated it with the increased  

presence of Muslims in the United States, the European Union and other secular nations”(473–

497). 

 Moreover,The report went on to state that Islamophobia is the "dread or hatred of Islam 

and therefore, [the] fear and dislike of all Muslims," which also includes discrimination against 

Muslims through their exclusion from the economic, social, and public life of the nation. The 

opinions that Islam has no values in common with other cultures, that it is inferior to Western 

cultures, and is a violent political ideology rather than a religion are also, according to the report, 

part of the concept of Islamophobia(Runnymede 60). 

 Trust stated that Islamophobia should not be viewed as a single entity, but as a range of 

"Islamophobias", each with its own distinctive features .This conception of Islamophobia tries to 

capture its complexity and historical evolution over time.It also argues that Islamophobia is not 

simply a fear of Islam, but part of a wider fear of Arab peoples(Runnymed Trust 1). 

 

 The report played a great role not only in defining Islamophobia but triggering  

many debates on the issue. Runnymede Trust‟s report made it clear that after the 7/7  

attacks, Islamophobia was radically increased among non-Muslim population in the UK.  

Many other reports and researches following the attacks show a significant raise in  

discrimination and xenophobia, mostly towards Muslims in the UK and Europe. The 7/7  

attacks further contributed to its more frequent use in public discourse. In addition, the  

London underground train bombings made the Muslim problem even more pressing(Runnymede 

Trust 7). 

 

 As Marcel Maussen points out: “The term Islamophobia groups together all kinds  

of different forms of discourse, speech and acts, by suggesting that they all emanate from  

an identical ideological core, which is an irrational fear [a phobia] of Islam” ,Negative  

perceptions of Islam exist since the first conflicts between the Muslim world  and Europe 

 from the Crusades to colonialism. However, Islamophobia is a modern phenomenon  

having roots in the integration of Muslim immigrant communities and intensifying after  
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7/7. Since then, Islamophobia has become one of the most dangerous prejudices of modern  

world next to xenophobia and anti-Semitism, with its epicentres in the United Kingdom  

and Western Europe. After the 7/7 attacks, there has been a significant increase in  

calculated discrimination, illicit labelling, negative stereotyping and even physical violence  

toward the British Pakistanis Muslim community (100). 

 

 Trust reported that Islamophobia refers to groundless hostility towards Islam. It also refers 

to the consequences of that hostility such as political and social discrimination. The phenomenon 

developed due to sweeping generalization and ignorance of people on the subject of Islam, which 

further enforced its stigmatization. This ignorance produced animosity and fear, because we fear 

what we don't know or understand. Closed views of Islam and its presentation as totally different 

to the non Muslim world, particularly the "Western culture" only deepened the problem. These 

claims led to stereotypes such as that Muslims are inferior to Western civilization, making the 

distinction between "us" and "them", "us" being civilized, sophisticated, enlightened and "them" 

being primitive, violent and irrational. Another and maybe the most significant factor that 

influenced Islamophobia becoming a global phenomenon is the wide spread opinion that all 

Muslims support terrorism and are implacably hostile to the non Muslim world (Runnymede 

Trust 5-8). 

The absence of an open view on Islam, and expression on the contrary of closed views, 

systematically acted to hurt Muslim communities and enforce Islamophobia. Furthermore, in 

order to explain the raise of Islamophobia there have been interpretations, such as the one 

mentioned in Runnymede's Trust report on Islamophobia: "It is no accident, some commentaries 

have suggested, that the recent demonizing of Islam began at much the same time that the evil 

empire of communism receded as a real threat. Western political and popular culture required a 

new enemy, an implacable other, to replace the Soviet Union. Also, it is cynically if plausibly 

claimed, the western armaments industry needed a new enemy" (Runnymede Trust 8) . Be that as 

it may, Islam is often depicted in Western culture as evil force and even seen as a successor to 

Nazism and communism(Benn162). 

European Monitoring Centre on Racism and Xenophobia  Another relevant aspect that 

witnesses the rise of Islamophobia in the United Kingdom is the horrific events that occurred in 

central London.  The four bomb attacks in London on July 7, which claimed the lives of over 
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fifty people and injured a further seven hundred, rightly horrified the world. Only two weeks 

later, four more attempted attacks followed, which fortunately failed to cause any further loss of 

life. The first thought of all Europeans was a feeling of profound empathy for the victims (19). 

 Clark and Evans note that ,in the UK, in addition to the 7/7 attacks , there have been a 

series of aborted terrorist Attacks, including the „21/7‟ incident and the failed car bomb  

attacks outside a London night club and at Glasgow airport. Alleged un-hatched plots have  

also been intercepted by the British intelligence services, including plans to detonate liquid  

explosives on intercontinental flights bound from the UK to cities in the United States .In  

response to these episodes, the police and security services have been on heightened alert  

to terrorist attacks and enhanced attention has been directed to acts of „home-grown  

terrorism‟ perpetrated by British born nationals (2007). 

 

  According to Heaven and Hudson  , insufficient attention has been directed  

towards reflecting on what increased securitization and regulation - most notably expressed  

through the implementation of counter terrorism legislation and police targeting and  

surveillance – might mean for the everyday actions, movements and perceptions of young  

British Pakistanis. As such, there remains a distinct shortage of micro-analytical studies  

which prioritize experiences, thoughts, values and attitudes from the inside looking out,  

rather than the outside looking in. It would not be stretching the truth to state that young  

British Pakistanis Muslim Community have been talked at, talked for and talked around. They 

have not been talked to. Before we draw out the principal findings from our study it is first 

necessary to provide a capsule account of the methodology (367). 

 

 A body of empirical research has already established that individuals from minority  

ethnic communities are disproportionately subjected to criminal justice interventions and  

penal sanctions .This said, it should be pointed out that discrimination against Muslim  

minority groups is historically embedded and manifested in myriad forms . Prejudice and  

racism are not simply an isolated consequence of media stereotyping or ill conceived  

counter-terrorism laws. Rather they are endemic phenomena, expressed through and across  

institutional discourses and practices (Mirza et al.2007).  

 

The material inequalities remain striking. Compared to other ethnic groups British  
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Muslims of South Asian descent are more likely to be unemployed, live in inferior housing  

and suffer relatively poorer quality of health (Abbas2005 and Platt2006). British Asians  

also face higher levels of discrimination in employment and in education than their White  

counterparts (Modood and Abbas2007).  

 

A recent study commissioned by the Joseph Rowntree Foundation reported that the  

poverty rate for British Pakistanis stands at 55%, compared with 20% amongst White  

British people .Insofar as patterns of ethnic inequality are historically ubiquitous,  

institutional responses to the events 7/7 and „21/7‟ have crystallised underlying anti- 

Islamic sentiments and worsened the future life chances of young Muslims living in the 

UK(Palmer and Kenway2007). 

 

II. The Host Community Reactions  

    1. Security and Anti-Terrorism Laws and Policies:  

 

Integration of Muslim population in Europe after  7/7 takes place at the same time as the 

Western world begins to fight Islamist terrorism. Over the last decade, The United Kingdom. 

have reacted to the threat of terrorism, all of them have revised and adjusted their security and 

anti terrorism laws and at the same time limited the immigration. 

The newspaper The Guardian notices that ;The United Kingdom passed a new Anti-

Terrorism, Crime and Security Bill ,The law permitted detention of foreign nationals for 

unlimited time, if it  was not considered safe to deport them to their country of origin. It further 

allowed the freezing and confiscation of funds associated with terrorism, and required individuals 

not to associate with suspected terrorists or proscribed organizations and report any suspicions to 

the police. Person can be arrested and interrogated in anticipation of violence rather than in 

response to the action (2009). 

Also, after the terrorist attacks on the London subway in July, 2005, the government 

passed a modified Prevention of Terrorism Act. This act permitted arrest of terrorism suspects 

having them detained for up to ninety days without any charges, and proposed that those who 

have been accused of terrorism should be stripped of their citizenship (The Guardian 2009). 
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Seneviratne and Hwee showed that ,Two important laws in relation to terrorism have also 

been enacted since July the 7
th

  in Britain and other several laws , passed by the British 

parliament in order to fight international terrorism. The law gave police greater powers of 

surveillance, which can be used against Muslim individuals and groups. The law permitted 

monitoring of emails without a permission of a magistrate, and increased resources to use secret 

informants. Furthermore, It enabled use of telecommunication companies and internet providers 

to record all internet traffic and mobile telephone communication (19). 

A study by the Institute of Race Relations suggests that the anti-terrorism statutes have 

been used mostly against Muslims. Minority of arrests have resulted in convictions. Statistically, 

of all the cases that were analyzed, one in eight was a Muslim individual arrested for terrorism 

and turned over to the immigration authorities without any prosecution for the alleged initial 

offenses (Kundnani 2004). 

  The Guardian reported that, The 7/7 bombing attacks in London made terrorism the  

most pressing issue on the table. There was a need for an effective legislature to fight   

terrorism on domestic and global front. The Prevention of Terrorism Act was drawn in  

2005. Under this Act, the government repealed the powers available to it under Part 4 of  

the Anti-Terrorism, Crime and Security Act and proposed their replacement with a system  

of control orders that could be made against any suspected terrorist, whether a UK national  

or a non-UK national, or whether the terrorist activity was international or domestic (2009d).  

 

The same newspaper showed that The Terrorism Bill contained measures designed 

 to ensure that the police, intelligence Agencies and courts had the necessary tools to tackle  

terrorism and bring perpetrators to justice, and contained three new offenses: Acts  

Preparatory, Indirect Incitement, and Terrorist training in the use of hazardous substances  

(2009c).  

 

The Government stressed that the Bill was not a direct response to London bombings as it 

had been announced that new terrorism legislation was to be forthcoming. The government is 

changing its rhetoric and the purpose of the Bill was predominately to stop extremists from 

abusing the freedom Britain provides them. 

 The British Authority drew up a Twelve Point Plan which included further  
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proposed legislative measures including: 

• Proscribing the group Hizb ut-Tahrir and the successor organization of Al-Muhajiroun - and 

look at whether the grounds for proscription need to be widened . 

• Powers to deport or deny entry to foreign nationals who "foster hatred", and an automatic  

refusal of asylum to anyone who has participated in terrorist activity. 

• Consultation to strip citizenship from naturalized citizens engaged in terrorism 

• The 90-day pre-charge detention of terrorism suspects. 

• Creating new powers to close places of worship used to foment extremism. 

• Creating an offense of glorifying terrorism, whether in the UK or abroad. 

• Consultation with Muslim leaders about drawing up a list of those not suitable to preach,  

who will be excluded from Britain. 

• Consultation to strip citizenship from naturalized citizens engaged in terrorism. 

• the Government was prepared to amend the Human Rights Act in respect of interpretation of  

the Article three of the ECHR if legal obstacles were to arise (The Guardian 2005). 

After the Twelve Point Plan had been published, The Prime Minister was warned that 

such measures especially those related to banning Muslim organizations and closing mosques are 

highly dangerous and will incite civil unrest. In addition to the plan, , the UK government formed 

a “Muslim Taskforce” in order toget the Muslims involved in fighting terrorism. Also, a working 

group was formed in order to fight Islamophobia, and better the image of Islam in public eyes. 

These measures were also scathing of the Prevention of Terrorism Act 2005 and made demands 

for a public inquiry into the underlying causes of the July attacks. Prime Minister made a 

proposal to allow the police to detain terror suspects for up to 90 days without charge did not pass 

but was afterward modified and reduced to 28 days(The Guardian). 
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   2. Immigration Policies  

 

Another relevant aspect that witnesses the rise of Islamophobia in Western Europe is the 

significant increase in toughening immigration policies of individual countries since the 7/7 

Muslims living in the United Kingdom cannot be labelled as immigrants today. Since the 7/7 

attacks, there were changes to the immigration policies of the United Kingdom, but they did not 

have big impact on the Muslim population. 

There have been significant changes In Britain, where the British authority called for 

tightening immigration policies and passed several laws in order to limit immigration from the 

other countries, particularly the Muslim countries. The law was passed in May, 2006. The 

changes were mostly directed to the Muslim population. The new immigrants were bound to 

accept religious caricatures in the papers, women were forbidden to take photo Identification 

(I.D. Photographs), with their head covered and had to accept examination by male doctors 

(Hiroyuki 6). 

However, there were several media incidents that had a negative impact on perception of 

Muslims in British society. After the7/7 attacks asylum seekers have become victims of 

increasing media hostility. In the United Kingdom, for some time before the attacks, there was a 

lot of hostile press against asylum seekers to the extent that in leading newspapers such stories 

were covered daily. The headlines were targeting immigrants, saying how destructive effect they 

had on society. Immigrants were labelled as dangerous and unwanted in the media, especially 

after alleged information that some of 7/7 attackers were asylum seekers in Europe. In addition, 

7/7 underground bombings gave even more legitimacy to those accusations (Mail Online 2005). 

 There has been a continuous trend of demonizing and attacking asylum seekers through 

the press. For instance, after the London underground bombings, the leader of al-Muhajiroun, 

Omar Bakri Mohammad, fled the UK due to a media campaign against him (BBC 2005). As a 

result, asylum seekers were starting to be identified as terrorists and a potential domestic 

threat(Mail Online 2005). 

  3. Role of Political Leaders and Political Parties: 

In the last decade UK has changed, became more liberal, more open and more  
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welcoming. The “destruction” of national boundaries and the rise of the European Union  

have greatly affected the Islamophobia problem that exists today, political elites and  

political parties, especially the right wing , used the anti Muslim post 7/7 atmosphere in  

order to achieve their own goals and score political points. The British National Party, was  

one of the first political entities to embrace Islamophobia. Following the attacks, BNP  

continuously propagated hatred and encouraged abuse and insult of British Muslims. One  

of their political goals was to present the danger of Islam to British public(BNP). 

 

After flooding the United Kingdom with immigrants, there has been a trend of rising 

nationalism in Britain . Anti-immigrant atmosphere is a frequent trouble of the modern world, 

especially problems such as integration of culturally distinctive populations. Nonetheless, in 

Western Europe, the more suitable phrase for addressing these issues would be Islamophobia 

 Nevertheless, It has been a continuous trend in Western Europe to promote nationalism in 

order to fight immigration. For example, many radical right-wing parties were very active in 

promotion of racist and anti-immigrant propaganda. Be that as it may, since 7/7 it is evident that 

this rhetoric turned exclusively anti-Muslim. In order to use the current anti-Muslim sentiments 

,The Western countries publications emphasized on the superiority of Western civilization and 

the backwardness of Islam that Muslims are inferior to Western civilization and supportive of 

terrorism.  (Hafez 60). 

 In order to achieve this goal BNP created a leaflet entitled “The Truth about  

I.S.L.A.M.” (using “I.S.L.A.M.” as an acronym for “Intolerance, Slaughter, Looting,  

Arson And Molestation of Women”). The leaflet was widely distributed in the UK. In the  

leaflet BNP states: “ Among the native British majority, no one dardes to tell the truth  

about Islam and the way it threatens our democracy, traditional freedoms and identity –  

except for the British National Party. So angry are the old parties about our willingness to  

stand up and tell the truth that they are about to rush new repressive „laws‟ through  

Parliament to make exposing the evils of Islam an imprisonable offense. The facts you are  

reading in this leaflet will soon be „illegal‟ - so read on while you can” (British National  

Party n.d).  
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BNP concludes its anti Muslim pamphlet as following: “It‟s a war in which the  

weapons of the enemy are immigration, high birth rates, and the old political parties. A war  

in which the only response that can do any good is to organize a new political party - one  

which will stop immigration and ensure that the British remain the majority and take back  

control of our own country - the British National Party! Join our Crusade” (British National 

Party). This type of rhetoric being publicly advertised and distributed is the best  

example of how receptive to Islamophobia British society in the post 7/7 UK was(BNP). 

 

  Another product of the raising radicalism among British public was the spread of anti-

Muslim sentiment among other British minorities. Hindus and Sikhs were distancing themselves 

from Islam in order to protect themselves from anti-Muslim attacks. The British National Party 

tried to use the situation by publishing another Islamophobic project, supported by Sikh and 

Hindu organizations. The participation of mentioned organizations meant further validation of 

BNP's views on Islam (BNP). 

In their press statement BNP explained their goal was to: “Give the lie to those who 

falsely claim that we are racists or haters. We sympathize and identify with every people in the 

world who want to secure or preserve a homeland for themselves, their traditions and their 

posterity. And we demand and strive for that same basic human right for the native English, 

Scots, Welsh, Irish and Ulster folk who together make up the British” (Allen 90).  

 

The effort to exclude the Muslims from the rest of the British society is evident. 

Nevertheless, despite their good relationships with Sikhs and Hindus, BNP do not  incorporate 

them in their British society. It is somewhat ironic, that Hindu and Sikh groups decided to join 

BNP's venture, considering the fact that not so long ago, that same party attacked their 

communities also(Allen92). 

 

  The British National Party gained power by their openly anti-Muslim campaigns and 

ideology. Justifying Islamophobia was its daily agenda and it was crucial to their success. But 

more important BNP power had an enormous impact on shaping part of the British public into 

anti-Muslim radicals. As a consequence of their success, many other right wing groups such as 

White Wolves and Combat 18 have grown in size and strength (BNP). 
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4.Media Coverage  

  Politicians and political elites were not the only source of Islamophobia in the UK, the 

British media played a significant role in its development. The language, terminology and ideas 

published in many British newspapers, portraying Muslims in a negative way,influenced greatly 

the public opinion. 

Differences and stereotypes were highlighted, violent Muslim behaviour made  

Headlines. Media portrayal of Muslims had a crucial impact on the way the British society  

sees and understands Muslims in post 7/7in The United Kingdom. Therefore, in order to  

understand post 7/7 anti Muslim sentiment in British society, it is essential to consider the  

role of media in this period.  

 

The media is the primary source through which information and knowledge about  

Muslims and Islam reached the public. As Cristopher Allen in his book “Islamophobia”  

noted: “The role and impact of the media is one that is contentious and debatable…to try  

and explain the media‟s role therefore remains difficult. None of the reports suggested that  

the media directly caused or, indeed, were responsible for any reported or identified act of  

aggression or significant change in attitude. However, this is not to dismiss their impact in  

anyway, and despite there being no direct evidence to suggest otherwise, the media  

continue to play a major role in the formulation and establishment of popular perceptions  

in the public sphere” (Allen 96).  

 

According to Allen, media played a very important role, but there is no evidence of  

it being directly involved in activating anti-Muslim sentiment or acts. There is strong  

evidence of dramatic increase in writing about Muslims and Islam in the newspapers after  

7/7. The newspapers recorded record sales, having increased number of pages and being  

sold out on daily basis. Therefore, the audience of British press in post 7/7 period was  

much bigger in numbers(97). 

 

  Press attention that Muslims and Islam received after 7/7 is best portrayed by former 

Guardian editor Brian Whitaker in his publication “Islam and the British press”. Whitaker did his 

research by focusing on online version of most prominent British newspapers, that incorporated 

word “Muslim”. First part of his research covered the period from January to 7
th

 July, 2005. 
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 Second part of his research covered the articles published from July 2005 to July 2006. 

The results were dramatically different and numbers increased significantly.  

As Allen interprets the results, it would be unfounded to say that all of these articles were  

anti-Muslim oriented, but it would be safe to suggest that as the number of articles about  

Muslims rose, the Islamophobic content rose also.  

 

In addition, former British Prime Minister Margaret Thatcher condemned Muslim  

leaders in The London Times for not taking responsibility for 7/7, furthermore she insisted  

that all Muslims should take responsibility for the attacks. Margaret Thatcher assumed that  

a Muslim, who doesn't feel the need to apologize for the attacks, is consequently  

supportive of terrorism. Such public commentaries were not helping the innocent Muslim  

communities in Britain; on the contrary it damaged them immensely. It was a rhetoric that  

divided Britain on “them” and “us”, “them” being Muslims and “us” being the rest of  

British society. The London Times published another article only several days later  

entitled: “This war is not about terror, it's about Islam”. The article supported Thatcher‟s  

opinion, and highlighted the fear of Islam saying it was very real and justified. The writer  

even stressed that the Muslim immigrants are only waiting for their chance to attack,  

further raising the anti-Muslim sentiment among British public (Selbourne 2005).  

 

  Muslim element in British society was continually stressed in British media as a potential 

threat and a challenge to the “British way of life”. In the Guardian for instance Polly Toynbee 

wrote about her antipathy toward Muslims and Islam in a article “Last chance to speak out”. 

Toynbee already wrote a couple of similar anti-Muslim articles, such as the one published in the 

Independent “I am an Islamophobe and proud” - Toynbee used Qur‟an and selectively referenced 

from it, in order to prove her point (Toynbee 2005). 

 The article that describes post 7/7 British mindset the best is the one written by a  

British politician Norman Lamont. Lamont's article presents widespread anti-Muslim 

 political opinions that circulated in the public space of Britain at the time. It represents a  

popular trend that emerged in post 7/7 Britain and that is justifying Islamophobia. In his  

article “Down with multiculturalism, book-burning and fatwas”, Lamont states:  

“Multiculturalism can easily degenerate into moral relativism. Our laws are based on  

values, and the state has the right to intervene to protect them. Individuals cannot be left  
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alone in their chosen communities, if that involves forced marriages, polygamy, burning  

books, supporting fatwas or even fighting against our Armed Forces. The latter  

phenomenon, in particular, shows up starkly the danger of rejecting assimilation in favor of  

facile ideas of diversity. It is natural to want to avoid these issues, but it is dangerous to do  

so” (Lamont 2006). 

 

Lamont suggests that this “Muslim difference” is the very danger British society is  

faced with. Lamont adds that it is not Indians and Africans who were not able to be the part  

of a multicultural society, which leaves British Muslims as the guilty party. According to  

Lamont, it is Muslims who are the biggest threat to the “British way of life” and successful  

British multicultural society (45).Articles in the British media such as this one, influenced  

greatly the anti-Muslim atmosphere in post 7/7 Britain. The “irreconcilable difference” of  

British Muslims was highlighted and stressed simultaneously justifying raising  

Islamophobia in British society(lamont46). 

 

III. Increased Anti –Muslim Hate-Crimes Intermidation and Violence Since 7/7 : 

 

            The phenomenon of increased suspicion , hostility ,bigotry ,intimidation physical abuse 

and assaults on Imams and staff ,threating and abusive messages sometimes verbal or written 

violence and vandalism towards Muslims in the UK can be traced back to 7/7 which marks a 

dramatic and negative shift in attitudes behaviour towards Muslims within virtually all other 

sections of UK society whether majority or minority communities themselves( The Week n.p). 

 

1.Suspicion and Hostility 

 

           Several interviewees talk about one of the most immediate indicators of a change in 

attitudes towards Muslims in the aftermath of 7/7 suspicions and hostility do not constitute hate 

crimes or even matters for civil complant although in many instances they serve as precursors to 

threating behaviour , abuse, intimidation and violence.Moreover,suspicion is often accompanied 

by discernable hostility(Ghodhury24) . 
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           Suspicion is not unreasonable or problematic in most day to day situations , many muslims 

experienced for the first time after 7/7 is clearly both unreasonable and problematic .As typical 

Muslim experiences illustrate : 

  ”I had been travelling on the train to Moorgate [from Harrow –on- 

       the hill]everyday for eighteen years and no one ever said bad things 

or gave me bad looks then all they[fellow commuters from the 

suburbs of Metro-land]were reading was Muslim terrorist this, 

Muslim terrorist that , and threats to land , and suicide bombs 

and everything and all of a sudden they see you as bad person, 

    dangerous person...bad looks , don‟t sit next to me even when its 

only seat...yes small things only but when you travel everyday 

 with these people you know straight away when things change 

                     for the worse.”(Interview with Denis Maxwell). 

       

2.Hate Crimes against Mosques : 

 

    Since 7/7 criminal damage , violence and intimidation against mosques has increased  

dramatically ,many mosques in isolated Muslim Communities have become especially vulnerable 

,this attacks include Bombs thrown into mosques,serious physical assaults on Imams and staff 

,bricks thrown through mosque windows ,pig heads being fixed prominantely to mosque 

entrances and murartes , and death threats(lambert145) . 

 

3.Physical abuse  

Physical abuse of Muslim population in the United Kingdom has also increased 

dramatically after the 7/7 attacks. Abuse includes property damage and discrimination against 

Muslims.In London the Metropolitan Police (MET) recorded a sharp increase in faith related hate 

crimes  as the table below indicates. Most cases were classified as verbal or minor physical 

assaults targeting the Muslim community, although there was property damage and attacks on 

mosques, according to Metropolitan Police Assistant Commissioner Tarique Ghaffur(EUMC). 
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Table I.4. 16 week hate and faith crime comparisons -2004 vs. 2005 

 

(source:EUMC ). 

The number of hate crimes against Muslims has skyrocketed in the UK .A study 

conducted by Tell MAMA ,an organization which monitors anti-Muslim attacks, showed that 

women wearing traditional islamic dress are most likely to be victims after 7 /7 events, having 

their burkas pulled and ripped, and lit cigarettes thrown at them , being verbally abused and 

physically attacked (The Week). 

As the newspaper International Business Times noticed that, Muslim student had her face 

veil ripped off in a racist attack outside a London University , it has been claimed , The woman 

had joined members of an islamic Society running a stall outside the strand campus of King‟s 

College London  (KCL) as part of discover Islam awarenees week on 4 March(week).Hareem 

Ghani , a student and friend of the woman allegedly attacked , said" two white men approached 

sisters on the stalls outside strande and began to verbally assault them .This eventually escalated 
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to physical threats of violence , and a fellow sister had her niqab ( full-face veil or cover ) pulled 

off by one of the men"(International Business Times1).    

Ghoudhury and Fenwick reports that The police officers had the right to stop individuals 

and vehicles when there is a need for examination to look for proofs to arrest 

Muslims.Furthermore, police allowed to stop and search individuals not vehicles, when those 

individuals are suspected of being involved in terrorist plans,if any one reject to be stopped by 

police officers he will be obliged to pay a fine of £5000 or to be under sentence of six (6) months 

and sometimes both of them (30). 

In addition, these acts should be based on reasonable suspicions .Stops and searches must 

be built on full data about the suspected person or vehicle, but these conditions totally ignored 

when the suspect is a Muslim ( 31). 

 Islamophobia was expressed in different actions , Mosques , and Muslim community 

centres were also targeted , with attacks ranging from Islamophobic graffiti to criminal damage 

and arson , mosques were attacked by vandals and Asian-run businesses were under attacks in 

Britain.Alcohol bottles and fire bombs were thrown through letter boxes , pig heads were dumped 

outside a mosque in Exter (Ansari4). 

IV. Relevant Measures and Policies to Fight Islamophobia  

As regards to combating Islamophobia in the United Kingdom, number of various  

programs, events and activities were undertaken either as a result of 7/7, or were activated  

by 7/7 in order to tackle the problem. The purpose of these programs was to fight  

Misconceptions and false information about Islam and Muslims. I will present here some  

of the most relevant.  

 

 1. Police force  

 

  The British police forces responded to the anti-Muslim threats on all levels, including 

local, regional and national. Their goal was to reduce the sense of danger in Muslim communities 

and make them feel safe by preventing any possible retaliatory attacks. Across the UK, police 

patrols were intensified around mosques and Islamic centres. Furthermore, police representatives 
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communicated with Muslim leaders in order to hear their fears and concerns and protect them 

more effectively. European Monitoring  

Centres on Racism and Xenophobia published a collection of reports concerning post 7/7 anti 

Islamic reactions. An example of efficient police and Muslim communities‟ collaboration can be 

found in the document:  

 “A group was set up in Birmingham, lead by                    

Birmingham City Council and the local Police to discuss current issues 

and plans to decrease tensions within the city. Its meetings were 

attended by all faith groups and other key players in the city. A good 

example of work of the London Metropolitan Police is in the borough 

of Southwark. Fifty-eight Muslim voluntary and community 

organizations were mapped by Southwark Police following the 7/7 .A 

meeting was held between the police and the Muslim community and a 

special dedicated telephone line was set up to record any backlash 

incidents against the Muslim community or any other communities in 

Southwark who feel they have been targeted or otherwise affected” 

(EUMC 19).  

  In  addition a new program was created in order to tackle violent acts against Muslims. 

The name of the program was: “Islamophobia – Don‟t Suffer In Silence”. This crime reporting 

scheme was a collaboration between The Association of Chief Police Officers (ACPO) , National 

Community Tension Team and the Muslim Safety Forum. It covered several London boroughs as 

well as parts of West Yorkshire, Lancashire and Lincoln shire (EUMC20). 

  Furthermore, numerous information packs were distributed to mosques, community 

venues and police stations in order to educate people about Islamophobia and how to help police 

tackle the problem. The main goal was to reassure Muslim communities of the necessity to fight 

Islamophobia by helping the police force in form of reporting every crime and incident connected 

to it. Most importantly it represented how serious the British police was in fighting Islamophobia 

(Eatwell and Goodwin  80). 
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2.The Muslim Council of Britain  

Ballard stated that The Muslim Non Governmental Organizations (NGO's) played a 

crucial role in representing the views and interests of British Muslims, being responsible for and  

involved in, many of the examples of good practice listed here. The Muslim Council of Britain 

(MCB) was launched in November 1997, in London, with the backing of around  250 affiliate 

organizations with the following aims:  

• To promote cooperation, consensus and unity on Muslim affairs in the UK.  

• To encourage and strengthen all existing efforts being made for the benefit of the Muslim  

community.  

• To work for a more enlightened appreciation of Islam and Muslims in the wider society.  

• To establish a position for the Muslim community within British society that is fair and  

based on due rights.  

• To work for the eradication of disadvantages and forms of discrimination faced by  

Muslims.  

• To foster better community relations and work for the good of society as a whole (261).  

 

Furthermore, The Muslim Council of Britain is the most representative of the bodies 

available. MCB has been very active after 7/7 attacks and had a significant impact. It has met 

with The Ministry of Health, Home Office, held regular meetings with the Foreign Minister and 

leaders from the Muslim community, and has also been able to get in contact with the Prime 

Minister. The MCB has also initiated numerous campaigns such as the inclusion of a question on 

religious affiliation in the National Census (2006) and the initiative directed at affecting political 

party policy prior to the General Elections. In addition, MCB encouraged Muslims to take part in 

the electoral system and vote in order to protect their interests (262). 

 

 After the 7/7 attacks, the Muslim Council of Britain together with almost every  

Muslim organization and NGO in Britain, published a statement condemning the  

attacks. In addition, the MCB organized a press conference shortly after. Their goal  

was to explain to media and general public how shocked and angry Muslim  

communities felt after the attacks. Since then, the MCB has organized number of  
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meetings with politicians, other faith groups and the police in order to improve relations and 

combat Islamophobia (Ballard263). 

 

 3. The Islamic Human Rights Commission  

 The Islamic Human Rights Commission was set up in 1997. The IHRC is an independent, 

not-for-profit, campaign, research and advocacy organization based in London, UK. The IHRC 

published information and campaigning packages after the attacks which were meant to press the 

government to act on the increasing number of hate crimes targeting Muslim population in 

Britain. The IHRC also provided safety advices for the Muslims and stressed the importance of 

reporting the incidents to the police. It also worked with parents and scholars in order to fight 

Islamophobia in school classrooms (IHRC2014). 

4. Forum against Islamophobia & Racism  

The Forum Against Islamophobia and Racism (FAIR) was founded in 2001 as an  

independent charitable organization. Their aim is to work towards establishing a safe, just  

and tolerant Britain without Islamophobia and racism. Representatives of FAIR invited  

both Muslim and non Muslim academics, scholars, activists and parliamentary members  

and candidates to debate the raising Islamophobia in British society.(FAIR). 

 

  In addition, FAIR regularly campaigned for changes to legislation, submitting written and 

oral evidence to the House of Lords Select Committee on Religious Offenses amongst others. 

Every day FAIR electronically published its “Daily News Digest” highlighting all the news in 

British press that involved Muslims and Islam (FAIR 2014). 

  In 2006, FAIR organized a conference in order to debate media approach to Islam and its 

impact on Islamophobia, the stereotypes about Muslim women, and religion based service 

delivery. Among the participants were policy makers, journalists, health professionals and 

representatives of other religious groups(2014). 

5. The Islamic Foundation  

The Islamic Foundation was established in 1973 in Leicester and has since become  

one of the leading Muslim academic institutions in the world. Organization encourages  

dialogue with other cultures, ideologies and religions, recognizing the need for Muslims  

and non-Muslims to live together in peaceful co-existence(IF2014). 
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Since the 7/7 , the Islamic Foundation has started to work with British Universities  

and other academic institutions to support the study of Islam. The Foundation has also  

supported numerous inter-faith dialogue initiatives, did research on Muslim identity in  

modern United Kingdom, and the history of Muslims in Europe. Moreover, it has offered  

cultural awareness and diversity training for non Muslim professionals that has included  

the police, and has offered chaplaincy training courses for Imams and community leaders.  

In addition, the Markfield Institute of Higher Education (MIHE), which was started by the  

organization , is The first academic institution of its kind in the west. It presents a unique  

opportunity to study Islam in an Islamic institution within the context of Higher Education  

in the UK (Islamic Foundation 2014).  

6. Islam Awareness Week  

Islamic Society of Britain (ISB), organizes Islam Awareness Week, an event that  

has existed since 1994 but became much more relevant after the 7/7,involved numerous  

discussions and presentations including fundraising events across the UK. It was launched  

at the House of Commons with contributions from a cross-political range of MPs and  

peers, both Muslim and non Muslim(IAW2014). 

As for their beliefs and goals, they are best described in the words of their  

representatives: “We believe that these misconceptions must be tackled both within wider  

society and amongst Muslims themselves - if we are to see the development of a Britain at  

ease with its diversity. We believe that through awareness and understanding of one  

another we can create better relations and develop respect and harmony in our society.  

IAW is an opportunity for us all to come together in addressing the threats posed by  

misunderstanding one another” (IAW 2014).  

The Islamic Society of Britain explains the goal of event as being to invite all 

 Muslims to work together during the week in sharing Islam with the public at large,  

providing information regarding its message and way of life, and removing  

misunderstandings in the process. Islam Awareness Week aims to create an awareness of  

Islam in our society by involving everyone throughout Britain, irrespective of their school  

of thought or group affiliation. Everyone is invited to come forward and join hands in practical 

efforts to rid Britain of Islamophobia(IAW). 
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Conclusion  

The chapter shows the extent and the nature of discrimination Muslims face in 

their everyday life across British society. Their experience of discrimination is vast ranging  

from hostile behaviour to abuse, assault and alienation. Discrimination against the minority  

in  both practice and the operation of law leads to increasingly discriminatory policies and  

legislation which ultimately can justify violence against minorities. Muslims as a  

community in the U.K. and Muslims as individuals feel that they are viewed with suspicion  

and derision of systemic proportions, and this will not change unless stereotypes are tack- 

led at institutional levels. 

 

British Pakistanis Muslim Community  must stand up to all types of discrimination and 

injustices for all Muslim or not. To build a just and safe society, the starting point is that all 

citizens must be treated equally in practice. The law must make a statement and the state 

apparatus must be seen to apply it. Equally, all citizens must bear their responsibility to  value 

diversity and respect cultural differences. 

 

 Nevertheless, measures were triggered on national and local level in order to fight  

this “disease”. In the United Kingdom, police forces consolidated their ranks, made contact  

with Muslim communities and made custom schemes in order to keep its Muslim citizens  

safe. Various NGO's also contributed, most relevant being The Muslim Council of Britain,  

The Islamic Human Rights Commission and Forum against Islamophobia & Racism. They  

organized conferences encouraging dialogue and discussing Islamophobia, made contacts  

with politicians, educated through school programs, supported inter-faith dialogue and  

much more.  

 

  The goal of freeing the world of Islamophobia is maybe long and even unreachable but 

events like Islam Awareness Week which aim to create an awareness of Islam in British society 

by involving everyone throughout Britain, irrespective of their school of thought or group 

affiliation, are definitely a step in the right direction. 
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General Conclusion 

 

One of the major challenges of today‟s world is the issue of Islamophobia. In recent years, 

this phenomenon has assumed serious proportions and has become a major cause of concern for 

the Muslim world. As a result of this rising trend, British Pakistani Muslims Community , in 

particular, are being stereotyped, profiled, and subjected to different forms of discriminatory 

treatment. The most sacred symbols of Islam are being defiled and denigrated in an insulting, 

offensive, and contemptuous manner to incite hatred and unrest in society. While Islam, as the 

religion of peace and tolerance, affirms moderation and balance and rejects all forms of 

extremism and terrorism, the proponents of Islamophobia continue their campaign in defaming 

Islam and Muslims.  

 

The islamic nation has noticed with utmost concern the continued attacks by a section of 

marginal groups and individuals in the West on the most sacred symbols of Islam including the 

Holy Quran and Prophet Muhammad in an offensive and denigrating manner, the most recent 

being the reprints of the blasphemous cartoons by 17 Danish newspapers on February 13, 2008 

and the release of the film « Fitna » by a Dutch Parliamentarian on March 27, 2008. This apart, 

Muslims continue to be stereotyped, discriminated and profiled in many Western countries that 

have contributed to the issue.  

 

Many Muslims acknowledge that they themselves also need to do more to engage with 

wider society, to overcome the obstacles and difficulties that they face and to take greater 

responsibility for integration. However, engagement and participation need also encouragement 

and support from mainstream society that needs to do more to accommodate diversity and 

remove barriers to integration. Political leaders and the institutions have a particular 

responsibility to send a clear message of respect to all communities and provide convincing 

answers 

 

Islamophobia which existed in western culture since the early centuries has taken different 

dimensions and contexts in recent times. These events were merely used to justify Islamophobia 

toward Pakistani  Muslim Community in England . As a matter of fact, many writers and 

historians prove that these Political events are new tools to manifest the hostility towards Islam.In 



51 
 

fact, there were many Reasons behind the animosity from the west towardIslam and Muslims. 

This turn back to the long years of wars that marked the originsof the relations between the 

Muslims and the Christians in order to spread Islam overthe world.  

 

The dissertation reveals that British Pakistani Muslims Community in England are the 

victims of 7/7 incidents which are considered as a launching ground in the manifestation of 

contemporary anti-Muslim hatred. It concluded that these tragic attacks led the British Muslim 

community to become targets of different segregation actions and attitudes. Indeed, Muslims face 

many obstacles in practicing their religion and having a life according to their Islamic faith. In 

addition to this, they face other problems such as building mosques, religious institutions, and 

even cemeteries for burying dead Muslims. Muslim women wearing headscarves in U.K. 

experienced a wide range of abuse and violence in employment and universities.  

 

Subsequently, Pakistani Muslims are portrayed as suspect communities which represent a 

real threat to British national security. Moreover, the British government started to enact different 

Anti-Terrorism measures to prevent the spread of terrorism. Currently,the British Pakistani 

Muslims Community is living in climate of fear, pressure, anxiety,and as an isolated community. 

they are victims of hate crimes which are based on religious ground that make them feel 

uncomfortable. British Pakistani Muslims Community fell in circle of alienation, anti Muslim 

sentiments, isolation, and loss of confidence. 

 

 Additionally, media played a big role in transforming the events. Many representatives 

including academics, public and political actors and community and ethnic minority activists, 

raised concerns about the negative constructs of Muslims circulating in the media. The 

investigations show the contributions of the press on growing tensions between communities 

through negative representations of Muslims in the British media. As they have written in their 

press different bad stories about Islam and Muslims including as a threat to the Christian faith 

and the British way of life. 

 

"My name is Khan and I am not a terrorist," the keenness of the new London mayor to 

begin by talking; the broadcast of which in response to a campaign of distortion and miscarriage, 

which exercised against him during the election of his rivals and others, who has long accused 
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Sadiq Khan, a message that " gave the platform and oxygen and a cover for the extremists, "a 

reference to scare voters from the danger of Islamists, and take advantage of Islamophobia, which 

are increasing in many European countries, but this did not succeed, he won the first British 

Muslim of Pakistani origin ballot this very important position ,this elections shows that what 

happened in the past i,e the 7/7 events is completely over for the British. 
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